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01 Chapter 1 

Verse 5
LOVE AND ITS SOURCES
‘Now the end of the commandment is charity out of a pure heart, and of a good conscience, and of faith unfeigned.’

1 Timothy 1:5
What is meant here by ‘the commandment’? In the Greek, the word for ‘commandment’ is the same as that translated ‘charge’ in the third verse, and the meaning is, ‘the end, the point, of the charge you must give is charity.’ Now ‘charity’ is only another word for ‘love.’ There is only one word in the Greek for both of our English words, and the authors of the Revised Version rightly substituted the more comprehensive word ‘love’ for ‘charity.’ The Apostle Paul is here exhorting Timothy, Bishop of Ephesus, how to deal with certain persons who were disputing about unimportant things instead of with the all-important principles of the Christiaa faith. ‘You have among you,’ the Apostle would say, ‘teachers, perhaps clergy, who need instructing in the things they should teach; they are making the people take up foolish questions, and neglecting the all-important things. Their teaching is “vain jangling.” Now the point of your charge that I am so anxious you should press upon them is love, “out of a pure heart, and of a good conscience, and of faith unfeigned.”’ In a word, the great subject which St. Paul urges Christian teachers to inculcate is love and its sources.

St. Paul tells us there are three sources of the true and blessed love which God asks for.

I. It must flow out of ‘a pure heart.’—There is a sort of love which can flow out of an impure heart. That is a mockery of love—a low, mean, contemptible thing. A pure heart! it is a priceless possession. Guard the treasure, for it is easy to lose, and hard to regain it.

II. Love must issue out of a ‘good conscience.’—Let us understand clearly what conscience is. It is the power or faculty within us which tells us when we do right or wrong, approving the right and condemning the wrong. Conscience needs to be well instructed and guided by right principles. But it is our best guide, and it is better to err with conscience than to go right against it.

III. Love is the outgrowth of ‘faith unfeigned.’—Faith is the power in the soul which makes real the unseen, which lives for another world; it is the realising faculty. Surely this faith in the unseen lies at the root of all religion. But it must be ‘unfeigned.’ It must be real—no mere words, no mere profession. It must set the soul in the presence of God. Above all, it must make real to the soul the living Saviour.

—Bishop Walsham How.

Illustration
‘What do you think of Father Damien, who, knowing perfectly well what it meant, went and lived in Leper Island, till he took the complaint and died? I could name men of high promise and prospects in this world who have, for pure love, given up all to live and labour among the poor and outcasts. Such characters may be rare, but they are not impossible; but, even were they rarer, remember there is God’s ideal given us.’

(SECOND OUTLINE)

THE END OF THE COMMANDMENT
The end of commandment is not love all at once; it requires no small amount of soil-forming and foundation-laying first. The true love of which the Apostle was thinking involves no little preparatory culture and accomplishing; it is emphatically the commandment’s end—the end of seed sown and work done.

I. True love is not by any means the very simple and easy thing which it is frequently assumed to be.—You cannot resolve to begin at once to be loving; you must become much that you are not, perhaps, to be so. True, it is not much to be for the most part gracious and kind and tender, to give away things, and indulge people, and think only of making them instantly comfortable; it is not much, especially for some persons—no straight gate, but a very broad, smooth way; it is their instinct, their nature—they cannot help it. One might say of them often, that they have not purity, conscience, or faith enough to be otherwise; for there is a love very pretty and pleasant, the influence and exercise of which is owing to the absence of these. But this is not ‘the end of the commandment,’ or ‘the fulfilment of the law.’

II. The love which St. Paul intends and desires is love—

(a) Rooted in purity.

(b) Rooted in conscience, and

(c) Rooted in faith, one of the highest and ripest attainments of the Christian life.

Illustration
‘There is the love of unbelief, of which the present day affords us some examples. A love which, recognising in man nothing but an outcome and development of matter, nothing but a perishing transient child of the dust, with no immortal future before him and no invisible Father belonging to him, says, “Let us at least try to minister to him while he remains.” This is the love, the cheerless, melancholy love of unbelief. And it is kind and generous enough; its drear eyes weep with them that weep; its pale hands are stretched forth to heal; but very different is the love which St. Paul contemplated, and to which the commandment leads. The commandment, with its declaration of the Divine Fatherhood, and the human Brotherhood of redemption and immortality, and the call to eternal glory—it teaches us the sublime worth and dignity, the awful greatness and sacredness, of man; shows us upon him, under all his dirt and disfigurement, the image and superscription of heaven; presents us to him at his lowest estate, in his deepest debasement, as a child of the Highest whom the Highest has come seeking through sacrifice.’

Verse 11
IN TRUST FOR THE GOSPEL
‘The gospel … which was committed to my trust.’

1 Timothy 1:11
The gospel of the glory of the Blessed God, says St. Paul, was committed to my trust. Nothing moved the Apostle more deeply than this. Whenever he alludes to it, it seems to bring him to the very dust. It is in connection with this he speaks of himself as the least of the Apostles; and a few years later, with deepening humility, as less than the least of all saints; and later still, not long before he finished his course, as the chief of sinners.

I. You admit this in the great Apostle of the Gentiles.—But you say he was a chosen vessel, unlike every other. You admire, and justly, his manifold education for the work he was called to fulfil. You point to the fact that he was an Hebrew of the Hebrews and yet a Roman citizen of Tarsus, to the culture of his learning, to the religiousness of his Pharisaic youth, to the fiery zeal of his manhood, and when it pleased God to reveal His Son in Him to the overmastering love of Christ, which made him count all things but loss for the excellency of the knowledge of Christ Jesus his Lord if only he might finish his course with joy. Then you urge that St. Paul was clothed, like Israel’s warriors of old, with the Spirit of the living God. And, lastly, you remind us that the legions of Rome had prepared a highway for the gospel into almost every land, and that the weary world was unconsciously craving for that wonderful ambassador of the Cross.

II. But is it too much to say that England, and pre-eminently England’s Church, have been trained by God for a like embassy, an embassy of the same promise and of the same hopefulness, in these last days? How marvellous has been God’s education of the Church of our fathers—the early planting of the Gospel among us from Apostolic days; then lessons learned under the iron bondage of Rome, which perhaps nothing else could have so deeply graven on our hearts, hunger for freedom, thirst for light, a craving for the pure Word of God; then after the long winter the fresh springtide of the Reformation; then amid sultry calm and wildering storms the consecration of noble intellectual powers to the defence and furtherance of the gospel; and then coming nearer to our own times the revival of Evangelical life, followed by the renaissance of Church order; and now year by year the closer intermingling of these two great streams of thought, so that Evangelical life has largely indoctrinated the lovers of Church order, and the love of Church order has directed into the best channels the zeal of Evangelical life. We ponder these things and ask ourselves, Has not God, Who trained the Apostle of the Gentiles in the first century, been training the Church of this Anglo-Saxon race for His missionary work among the heathen in these last days?

III. From among and from beyond our colonial dependencies the cry of heathen and Mohammedan lands, sometimes an inarticulate cry of anguish and unrest, sometimes a cry of distincter entreaty, ‘Come over and help us,’ is borne to our ears by every wind that blows.

—Bishop E. H. Bickersteth.

Illustration
‘St. Paul gloried only in the Cross of our Lord Jesus Christ, and our missionaries have known nothing among men but Jesus Christ and Him crucified. St. Paul was a vigilant pastor, as when at Ephesus for three years he ceased not to warn every one night and day with tears; and there are pastorates in our missionary fields, many of them now under native clergymen, which would vie with the most favoured parishes of England. St. Paul, though free from all men, yet made himself servant unto all that he might gain the more; and a Society like the C.M.S., which has adapted itself to the haughty Moslem, and the cultured Brahmin, and the simple aborigines of India, and the born-warrior Afghan, and the refined Persian, and the patient Chinese, and the broad-minded peoples of Japan, and the hot-hearted children of Africa, and the generous New Zealanders, and the thoughtful, pensive tribes of North-West America—a Society which has done this and won souls for Christ in every field of labour, may take up the Apostle’s words and say, “I am made all things to all men that I might by all means save some.” But St. Paul counted not his life dear unto him so that he might finish his course with joy: this, too, has not been wanting; for long years the coast of Africa was known as the white man’s grave, but the soldiers of the Cross never failed, others pressed forward,

Each standing where his comrade stood,

The moment that he fell.

When Bishop Hannington was martyred, some twenty-seven volunteers in England offered themselves for the same post of danger.’

Verse 15
‘THE FAITHFUL SAYING’
‘This is a faithful saying, and worthy of all acceptation, that Christ Jesus came into the world to save sinners; of whom I am chief.’

1 Timothy 1:15
Why should the words ‘Christ Jesus came into the world to save sinners’ be a ‘faithful saying and worthy of all acceptation’?

I. Because the saying is clearly made up of the words of the Lord Himself.—On two different occasions our Lord referred to the purposes of His coming into the world, and that in terms which completely bear out the words of this saying.

II. Because of the light which it throws on the character of God.—The temptation to cherish hard thoughts of God is very old, and it is also very modern. ‘I knew thee, that thou art an austere man.’ This is the language which millions of hearts have secretly held in converse with the infinitely loving Creator. The saying of the text, when it is once received by faith, is a faithful exponent of the truth about God, and worthy of our acceptation.

III. Because it reminds us of the greatness of the work of Christ.—Never can a moral being say, under any circumstances, ‘It is good for me that I have sinned.’ Physical evil, pain, want, disease, may be made to lead to moral good—moral evil or sin, never. This sin is rebellion of the will against God. If our Lord Jesus had left this master-evil untouched, He would not have saved men, in the proper sense of that expression. The salvation I of man is a different thing from an improved condition of society. Our Lord came to save men by doing three things for the human will. He gave it freedom; He gave it a new and true direction; He gave it strength. He has pardoned believing sinners: He has put them by His grace on the true road which man should follow, and He has given them strength to follow it.

—Rev. Canon Liddon.

(SECOND OUTLINE)

THE SAYING AND ITS MEANING
If in other matters truth is what one needs, in matters of religion it is the supreme necessity. There are no useful mistakes in religion, no happy errors, no falsehoods that help any one to be better.

I. The biggest truth in the world.—Is it true that Christ Jesus came into the world to save sinners? If it is, it is the biggest of all truths.

(a) St. Paul, living in the light, beautified by the light, walking with God, inspired, illuminated by Him, says, Brethren, I have tried this truth, I have tested it with the weight of my life, ventured all on it, put it to every test; and I come to you and tell you it is a faithful saying, something that will bear your weight, and answer your hopes, and never disappoint your confidence.

(b) It fits in with all that we might expect of God. We have a taste for truth; the sheep hear the voice, and can tell the difference between what is Divine and human. Everything good in us must have had its origin in something better in God, and something answering more nobly to our pity and our compassion, and our delight in saving, and our trouble when we look upon distress; something answering, but more nobly, to all of these must be in the heart of Him that made us.

II. This gospel is worthy of all acceptation.—There is an innumerable multitude who think, and think they believe this statement—think they do, and would be shocked if they were classed amongst sceptics or unbelievers—but who immediately turn aside and think of something eighteen hundred years ago—a fact of history unimportant to them. Now St. Paul, who had seen a good deal of life, says that this gospel is worth all men’s acceptance: that the richest should take it in order to increase his wealth, and the poorest in order to dissipate all his poverty; that the troubled should take it as the cure of every care, and the untroubled should take it as the preservative of all delights; that the guilty should take it as the gleam of hope that will restore them to peace, and the innocent as that which will preserve their integrity. It is worthy of all men’s acceptance: and some accept it, binding it to their heart, making that fact the main starting-point of the plans and purposes of their life; responding to it, adoring Christ, opening the gate to let Him in, helping Him in His effort to save them.

(THIRD OUTLINE)

INCARNATION AND ATONEMENT
It is of the deepest moment, especially in these anxious days, that our faith in the Incarnation should be distinct and unwavering.

I. We must unhesitatingly believe that our Lord and God did enter into our nature along its wonted pathway, and subject to all its limitations, but, so entering, remained, nevertheless, from the first moment onward of the human life He vouchsafed to live, very and eternal God, His outward glory laid aside but His attributes unchanged. The life of Jesus was thus, to use the expression of a great Christian thinker, always God-human. This is the faith handed down to us unchanged and unchangeable through ages of controversy.

II. The divine purpose of our Lord’s coming into the world was to save sinners.—The great Nicene Creed reiterates the same declaration. ‘For us men and for our salvation,’ the eternal Son laid aside His glory and came down from heaven. It was for us and for our salvation He came down, and was incarnate; for us and for our salvation that He was born as we are born, suffered—albeit in a greater and more transcendent intensity—as we suffer, died as we die.

The more we dwell on the purpose—the salvation of mankind—the firmer will be our hold on the truth and reality of the Incarnation.

—Bishop Ellicott.

Illustration
‘We are at last reverting to the primary belief of the early Christian Church that God is among us, blessing and visiting the children of men. Not a God outside the world, or as for ages has been the prevailing conception of God since the days of Augustine, transcendently above it, but a God within the world, immanent and abiding. To the early writers of Christianity the Incarnation was not a new principle in the development of the world. Firmly believing in the immanence of God in the world which He had vouchsafed to create, and equally believing in Christ, not merely speculatively, but in deepest and most heartfelt reality as very and eternal God, to them it seemed no strange thing that the indwelling God should at length reveal Himself to the world and even enter it under the conditions, and in consonance with the laws of human existence and development.’

Verse 18
A GOOD SOLDIER OF JESUS CHRIST
‘War a good warfare.’

1 Timothy 1:18
Every true man is a soldier. His path is one of conflict. As Napoleon carried the nations of Europe at the point of the sword, so the Christian soldier must conquer the kingdom. In order to do this he must be a good soldier; and we shall notice some few things which are involved in this.

I. He chooses his profession.—All true soldiers are volunteers. Pressed men do not as a rule make good soldiers; they seldom wear or fight well, and when men are forced into a religious profession from such low motives as slavish fear, or dread of God, they never bring much honour to Christ, and frequently turn back to the world, its praise and pleasures.

II. He exercises implicit faith in his Captain.—This is the life-giving root of his character and service.

III. He exercises himself—

(a) In faith.

(b) Meditation.

(c) Prayer.

(d) In the use of his weapons.

IV. He obeys orders.—His religion or soldiership commences and continues in obeying, and his obedience is prompt, minute, and implicit; he obeys, asking no questions, and at all risks.

V. He is true to his Captain.

VI. He endures hardness.

VII. He fights to the last.

Illustrations
(1) ‘It is said of a soldier of the French Guard who had been shot, that when the surgeon was cutting down, searching for the bullet, he said, “An inch lower and you will find the Emperor.” Whether this be fact or not, Christ has the supreme love of every soldier; the language of his heart is, “Whom have I in heaven but Thee, and there is none upon the earth that I desire beside Thee?”’

(2) ‘During the last war between France and Germany, it is reported that on one of the battlefields whole rows of men were found shot down, lying on their faces with their fingers on the trigger. So it is with all good soldiers of the Cross. They fight with and for Christ, even unto death, and finally all such shall receive the crown of life.’

Verse 18-19
THE CHARGE TO TIMOTHY
‘This charge I commit unto thee, son Timothy, according to the prophecies which went before on thee, that thou by them mightest war a good warfare; holding faith, and a good conscience.’

1 Timothy 1:18-19
Such was the commission which St. Paul laid upon his son Timothy when he left him in charge of the Church at Ephesus, in his own stead. He was ‘to war a good warfare; holding faith, and a good conscience.’

I. The image recurs more than once in these Epistles to Timothy.—The Apostle bids him, in the Second Epistle, ‘endure hardness, as a good soldier of Jesus Christ,’ reminding him that ‘no man that warreth entangleth himself with the affairs of this life; that he may please him who hath chosen him to be a soldier,’ and in his parting words he applies the same image to himself. ‘I,’ he says, ‘have fought a good fight, I have finished my course, I have kept the faith.’ His own office, and that of the disciple whom he appointed to the work of a bishop in his place, was one of warfare—warfare against spiritual, moral, and social evils, which he denounces in detail. ‘I charge thee,’ he says, ‘before God, and the Lord Jesus Christ, Who shall judge the quick and the dead at His appearing and His kingdom: Preach the Word; be instant in season, out of season, reprove, rebuke, exhort with all long-suffering and doctrine.’

II. Such, in some of the last words of the Apostle Paul, was the type he left for the Church of a true bishop, a true Father in God.—The difference between these Pastoral Epistles, as they are called, and the others of St. Paul is determined by this purpose. In other Epistles he is revealing, explaining, and enforcing the cardinal truths of the Christian faith, bringing them home to the conscience and the understanding of the individual Christian. In these Epistles, to Timothy and to Titus, he is urging on bishops of the Church the use they should make of these truths, the manner in which they should apply and enforce them. He passes in review, accordingly, the whole of society, both in the Church and in the world, with which these bishops would have to deal, and there is scarcely any class of which he does not notice the dangers and the duties. He commences, immediately after the text, by speaking of the duty of the bishop to the whole society of his time. ‘I exhort,’ he says, ‘that, first of all, supplications, prayers, intercessions, and giving of thanks be made for all men, for kings and for all that are in authority, that we may lead a quiet and peaceable life in all godliness and honesty; for this is good and acceptable in the sight of God our Saviour, Who will have all men to be saved, and to come to the knowledge of the truth.’ In this comprehensive spirit he proceeds to speak of the relative duties of men and women, of the various members of the Church, of masters and servants, rich and poor, teachers and taught.

III. This was Timothy’s charge, to be always on the watch against the evils by which life was menaced, to fight against them manfully with the weapons supplied by the Christian faith and the organisation of the Christian Church, and so, in faith and a good conscience ‘to war a good warfare.’

—Dean Wace.

Verse 19
TRUE TO GOD AND TRUE TO SELF
‘Holding faith, and a good conscience; which some having put away concerning faith have made shipwreck.’

1 Timothy 1:19
St. Paul explains to Timothy his object in writing to him—to encourage and stimulate him in the battle of life. In the responsibilities cast upon him; in the difficulties he will have to meet, let him be true to the high hopes formed of him. He points out—

I. Two conditions of mind and heart which must underlie all true and useful conduct.

(a) Faith. St. Paul speaks of faith in its widest sense, including faith towards God, and faith towards man and in man as made in God’s image and under His moral government.

(b) Conscience obeyed. Conscience is the voice of God within.

II. He states that these conditions may be given up.

(a) One may put away faith in God, doubt His love, give up belief in the perfection and holiness of His government. Men charge God with being partial, unkind, unjust. As a consequence they lose faith in humanity, in the possibilities of life, etc. Such a state leads to despair, antinomianism, rebellion.

(b) Conscience may be stifled, seared with a hot iron, but in the worst and most hardened criminal conscience remains, if as nothing else, as an accuser. But a good conscience may be put away. Oh, what a loss! It involves loss of self-respect, loss of faith in self, loss of power, loss of peace. Rejecting faith in God and disloyal to the voice within. How hard it is to sink so low! St. Paul uses a strong word—‘faith and a good conscience; which some having thrust from them’ (R.V.).

III. He speaks of the result which must inevitably follow.

(a) Shipwreck. In God’s moral government and in His revealed Word He has given us the rules for the voyage of life. But if one gives up faith in the Teacher, the chart is disregarded.

(b) Shipwreck concerning the faith. Though there be outward profession of Christianity, in heart and life it is shipwreck concerning Christ.

Let us be true to God and true to self.

Illustration
‘Ah, if our souls but poise and swing

Like the compass in its brazen ring,

Ever level and ever true

To the toil and the task we have to do,

We shall sail securely, and safely reach

The Fortunate Isles.’—Longfellow.

(SECOND OUTLINE)

FAITH AND LIFE
In these words St. Paul is warning not only Timothy, but all clergymen after him; and not only these, but through them all Christian people, of a great truth, which was too much forgotten in those days, as it is too much forgotten in these days—that a correct faith and a good and holy life must go together in order to our salvation. ‘Holding faith’; there he speaks of having and keeping the right and true belief. ‘A good conscience’; and there he points to the need of holiness, without which we can have not a good but a bad conscience, because it will accuse us of our bad actions which we have done.

I. Many people see the need of one of these two things, and neglect the other.—There are many persons who approve of honesty and goodness in life, but do not think much of a right faith. They see it is good that a person should not steal, or commit murder, or live impurely. They would have every one live honestly and respectably; but (say they) that is all that is needed. What a man believes doesn’t much matter:

‘He can’t be wrong whose life is in the right.’

And there is a great deal that is very enticing and plausible about such teaching. But there is a mistake in it; and the mistake lies in making a right faith of small account. A true faith always tends to bring about good actions; and believing what is false inclines people somehow to do what is wrong. That is why St. Paul was so careful to teach Timothy, and through Timothy, the church over which he was set as a bishop, that they wanted both right faith and good life to keep their souls in the path to heaven.

II. Faith is the root of action.—What we do follows from what we believe, just as surely as a tree springs from its root. You could not get the fruit without the tree; you could not get the right fruit without its coming from the right tree; ‘a good tree cannot bring forth evil fruit, neither can a corrupt tree bring forth good fruit.’ And this people do not always see.

III. There is also a danger in the other direction; and therefore with faith he mentions ‘a good conscience.’ The danger is that, while holding fast the faith, we should be tempted to suppose that to believe is enough; that a holy life is not necessary, or at all events not essential, to salvation. This would be just as bad a mistake as the other, and as dangerous. The Catholic faith is intended to show you God in Christ; to reveal to you the Divine Saviour; and if you do not see Him in the Catholic faith, if your heart does not grow wise by its teaching, you may hold it indeed, but it will do you no good; it is useless through your own fault; and the mere holding it will not save you.

02 Chapter 2 
Verse 1-2
BISHOPS AND PEOPLE
‘I exhort … that … prayers … be made … for all that are in authority.’

1 Timothy 2:1-2
It is a hard thing to be in authority. The man in authority must live his whole life in the fierce glare of public criticism. It also appears hard to realise that we have a duty to those in authority. The man in authority seems so far removed from us, so independent of anything that we can do. Yet we have such a duty—a practical duty expressed by St. Paul in his exhortation to prayer for those in high places.

I. The authority of bishops.—May I beg you to apply what I have said to bishops, not because I desire to unduly magnify the office of the episcopate, but because bishops need the prayers of the faithful for the right performance of their public duties. They are men in authority. Whatever may be thought of episcopacy as being of the esse of the Church, facts are stubborn things, and it is a fact that great authority is entrusted to a bishop.

(a) The greatest authority of the bishops is based upon the bishop’s relationship to the great Head of the Church. A bishop may be nominated to his high office by the Crown—as in England. He may be elected by the people—as in Australia. He exercises his episcopal authority primarily neither for the Crown nor for the people, but for the great Bishop of our souls. So necessarily a bishop’s authority in its highest sense is pastoral.

(b) A bishop has authority also as a custodian of the faith. Upon him more than upon others is laid the duty of banishing and driving away ‘erroneous and strange doctrine.’

II. The responsibility of the people.—I have not scrupled to indicate how weighty is the responsibility of a bishop. Have you no responsibility? Consider the duty of praying for bishops in the light of present needs.

(a) Pray that the bishops may have alert and unprejudiced minds. Age gives wisdom, but it does not always give the open child-like mind to catch the whisper of God’s voice.

(b) Pray that the bishops may have courage to speak and to act without fear or prejudice. This is not easy to do. It demands courage from a bishop to do his duty in England to-day without fear or prejudice, and he is strangely constituted who has never felt the dread of adverse public opinion, so often blind and cruel in its force. Yet if they fear men they are not the servants of Christ Jesus. Pray, therefore, that those in authority in the Church may be without fear.

(c) Above all, pray that they may have a complete and compelling adherence to the Blessed Lord. Wisdom is good. Courage is good. The heritage of the past, the opportunities of the present, the hopes of the future, stimulate and uplift our lives, but these are vain without Him in whom we live, and move, and have our being.

—Bishop G. H. Frodsham.

Illustration
‘More things are wrought by prayer

Than this world dreams of. Wherefore let thy voice

Rise like a fountain for me, night and day.

For what are men better than sheep or goats

If, knowing God, they lift not hands of prayer.’

Verse 5
THE ONE MEDIATOR
‘One Mediator between God and men, the Man Christ Jesus.’

1 Timothy 2:5
St. Paul here describes not a creed but an experience. These words are not the utterance of an apostolic dogma, but the utterance of the Apostle’s feeling. He is not insisting on something to be held as belief, but he is telling us something he has found the Man Christ Jesus to be, his consciousness of Him.

No one ever mediated between God and man as Christ did.

I. He is remarkable, for the heavenly and the earthly meet in Him with no difficulty—they mingle in Him. How wonderfully entire He is! There is no defect in His character, no neglect of the minor things of life—no imperfection in the human side because of His Divine side. There is no onesidedness in Christ Jesus, like as we find in most reformers. He was a Man intensely spiritual, yet full of everything human. This meeting and blending is unique.

II. Christ is unique in what He mediates.

(a) In what He brings down and presents to us. His vision of God the Father, which He gave to us, is unique. Who ever made men think about God as He did?

(b) A mediator to God of our humanity. In Him we are brought near to the Father.

III. Christ is the One and only Mediator.—‘If any man sin, we have an Advocate with the Father, Jesus Christ the righteous, and He is the Propitiation for our sins.’ When thus we think of ‘the Man Christ Jesus,’ and hear the exhortation, ‘Lift up your hearts,’ the voice of humble love and faith replies, ‘We lift them up unto the Lord.’

Verse 8
‘PRAY, ALWAYS PRAY’
‘I will therefore that men pray every where, lifting up holy hands, without wrath and doubting.’

1 Timothy 2:8
If there be one feeling more strongly fixed in man than another it is that of dependence. Pride may exist, but one still feels dependent. One objection heard against prayer is that God has fixed all things. So He has, but not absolutely; e.g. farmer must sow wheat or no harvest. The object of prayer is not to make God acquainted with our needs, but to deepen our feeling of dependence. In prayer we are obeying God’s command. He knows our need, but says, ‘For this I will be inquired of,’ etc.

I. The nature of prayer.

(a) It is directed to the Father, through the Son, by the Spirit.

(b) It is the expression of a need which is felt.

II. Characteristics of prayer (see text),

(a) Purity of motive.

(b) It must be the expression of the heart.

(c) It must be offered in a spirit of charity.

(d) There must be confidence. ‘He that cometh to God must believe that He is, and that He is a rewarder of them that diligently seek Him.’

III. Universality of prayer.

(a) Always. In need, danger, world, family, home, abroad.

(b) In all places. In consecrated places and unconsecrated places. ‘Where two or three,’ etc.

Illustration
‘A man of learning, but an unbeliever, was once travelling in Manilla on a scientific expedition. He was escorted by a native of rank. When about to start, the native requested the white stranger to pray to his God. He declined, because he was not a man of prayer. The native then said, “Well, some God must be prayed to, so you will excuse me if I pray to mine.” The unbeliever was thus rebuked by the heathen. Its effect was that the man who went in search of curiosities returned a child of God, and having found the pearl of great price. His next visit is to be as a missionary to preach Christ.’

03 Chapter 3 
Verse 1
THE EPISCOPAL OFFICE
‘The office of a bishop.’

1 Timothy 3:1
There are, and have been from the earliest times, three Orders in the ministry. St. Paul in this chapter describes the qualifications for the office first of a bishop, and then of the general body of the clergy, for the reference in 1 Timothy 3:8 must be taken in its wider aspect and applied to priests as well as to deacons. A few thoughts on the episcopal office as we understand it to-day.

I. The antiquity of the episcopal office.—It is apostolic, and in the Church of England we trace our succession right back to apostolic times.

II. The making of a modern bishop.—The greatest care is taken. The Prime Minister (representing the laity) nominates a qualified clergyman to the Crown; the Crown nominates that clergyman to the Dean and Chapter of the Cathedral (representing the clergy) for election; if he is elected, the election has to be ‘confirmed’ in a public court at which objectors may appear. In recent years there has been much dispute as to what are valid grounds of objection, and attempts have been made—but most wisely overruled—to object to bishops-elect on ritual grounds. It is not necessary to discuss what might be grounds of objection; these must be left to the proper authority to decide. But the point to bear in mind is the care with which the Church guards the office of a bishop, as shown in the successive steps from the time of nomination to consecration.

III. Consecration to the episcopal office.—When the election of a bishop-elect is confirmed, but not till then, the archbishop proceeds to the consecration. Very solemn is the service; the act of consecration is performed by the laying-on of hands, the bishop-elect kneeling before the archbishop, and the archbishop and the bishops assisting—sometimes a dozen in number—all laying their hands upon the head of the bishop-elect as the archbishop recites the solemn words, ‘Receive the Holy Ghost for the Office and Work of a Bishop in the Church of God,’ etc. What that work is is shown in the questions put to the bishop-elect before the act of consecration. [Refer to Consecration Service, and explain in detail the questions put in the examination by the archbishop.]

Verse 9
FAITH AND CONSCIENCE
‘Holding the mystery of the faith in a pure conscience.’

1 Timothy 3:9
Having discoursed on the office of a bishop, St. Paul next proceeds to speak of the qualifications of a clergyman—for the reference cannot be limited to the deacon—and it is significant that he puts a conscientious faith high upon his list.

I. Faith and a pure conscience go hand in hand.—Both are necessary, and there is no need to decide the limits of their respective domains. St. Paul had united them together in his direct charge to Timothy himself. He now unites them again in stating his qualifications for the first step in the ministry. A good conscience is the natural element in which a sound faith exists. Therefore the man who deliberately thrusts away from him the former renders himself incapable of holding the latter, or at least places himself in great danger of making shipwreck of it. A true faith cannot live in an impure heart, though it may be there dormant and inactive.

II. Purity of conscience is an important element in determining our belief upon such doctrines as the Incarnation and the Atonement. The same may be said of any conception of God which includes the idea of holiness as a part of His character. It is true that all our ideas of holiness are relative and imperfect, as are the teachings of conscience itself; but what idea of beauty, and excellence, and holiness can be formed by one whose own heart and conscience are defiled, or how can such an one form any conception of the holiness of Him Who is of purer eyes than to behold iniquity?

Verse 15
‘THE CHURCH TO TEACH, THE BIBLE TO PROVE’
‘The Church of the living God, the pillar and ground of the truth.’

1 Timothy 3:15
The Bible is not one book; it is a library of books, written by different men, of different ages, climes, and periods of history To understand the Bible we need a guide.

I. The Church is the divinely constituted guide.—Her twofold mission is to war against the world, and to preach and teach the truth. ‘The Church hath authority in controversies of faith’ (Art. XX.). What does this mean? That where differences as to interpretation exist, the Church, through the declaration of the undivided councils, the teaching of the Fathers and her formularies, is the final authority, and must act as Umpire. The Church cannot, of course, teach anything contrary to the Word of God. The Bible is the rule of faith; the Church is the witness, keeper, and interpreter.

II. But certain objectors maintain that—

(a) No authority is necessary. This objection may be met with a direct negative. On what authority does such an objector receive the Bible as the Word of God? Not on his own, not on mine. He really receives it on the authority of the Church.

(b) Holy Scripture is its own sufficient interpreter.—This objection must also be met with a distinct negative. It is nothing of the kind. Are any, holding such an opinion, prepared to act up to it?

(c) The Church’s teaching creates a prejudice or prepossession; and if you go to the Bible with certain prejudices, of course you will find there what you seek. Don’t be frightened by words. Prejudice means an opinion which we have not examined for ourselves—an opinion based on the authority of another. But we are all led by authority from the beginning of life.

III. Observe how the Christian faith was first propagated—not by Scripture. The New Testament, in its present form, could not possibly have circulated through the world for some two hundred years after the birth of Christ. How were the primitive Christians taught? Orally. ‘Hold fast the form of sound words.’ ‘O Timothy, take heed to what thou hast heard, and commit the same’—not to writing—‘commit the same to faithful men, who shall teach others also.’ The Gospel was taught by tradition. Again, the Fathers and the Reformers accepted this principle of tradition. The question they asked themselves was not what interpretation can be infused into that text or passage, but what has been the invariable teaching of the earliest writers, derived from the oral teaching of the Apostles and their successors? We believe God has committed His truth to two guardians: not the Bible without the Church, nor the Church without the Bible. The two stand and fall together. Not the Bible and the Bible only, not the Church and the Church only, but the Bible and the Church, side by side, and hand in hand.

—Rev. Prebendary J. Storrs.

Illustration
‘How is it the Papist gets one thing out of the Bible, the Calvinist another, and the Quaker something different from either? Because they approach it with prepossessions—of education, environment, associations of the past. Without such, where would their opinions be—their belief and creed? The Ethiopian approached it with a mind open and void, and he was right in his reply to the question, “Understandest thou what thou readest?” “How can I, except some man should guide me?”’

Verse 16
MYSTERY IN RELIGION
‘And without controversy great is the mystery of godliness: God was manifest in the flesh, justified in the Spirit, seen of angels, preached unto the Gentiles, believed on in the world, received up into glory.’

1 Timothy 3:16
‘Without controversy’—i.e. by universal consent and beyond dispute—‘great is the mystery of godliness,’ literally, right worship; in other words, true religion. Confessedly, the mystery of Christianity is great! In the necessity of the case there must be ‘mysteries’ in religion.

I. Mystery is a necessity.

II. Mystery is an evidence.

III. Mystery is humiliation.—The more we try to fathom it, the more does it baffle us, and the lower must we come; and he who knows the most is always the man most conscious of his humiliation.

IV. Mystery is discipline, an essential part of our education. By the sense of ignorance and incompetence we are taught many lessons, which train us for a higher condition. We have a subject before us which must occupy us for ever and ever; therefore, we must always be in expectation. We are compelled to be ever looking for a revelation to come, and that revelation waits till we are low enough and prepared to receive it.

V. Mystery is joy!—For this reason ‘Mystery’ involves and necessitates progression, and progression is an essential element of all happiness.

Illustration
‘Would not religion want one of its evidences without “mystery”? If there were no “mystery”—if I could understand everything in my religion—could that religion be religion at all? Could it be of God? If a worm could understand a man, either the man would not be a man, or the worm would not be a worm. But the interval is greater between God and me than between me and the lowest animal in creation.’

(SECOND OUTLINE)

THE MYSTERY OF REDEMPTION
This verse is like a page of a book printed in double columns. The words ‘great is the mystery of godliness’ resemble the title at the head. The six explanatory clauses which follow are six paragraphs so arranged on that page that three occupy the first column and three the second, and at the same time so framed as to be parallel in purport as well as in position: 1 (‘God manifest in the flesh’) and 4 (‘preached unto the Gentiles’); 2 (‘justified in the Spirit’) and 5 (‘believed on in the world’); 3 (‘seen of angels’) and 6 (‘received up into glory,’) mutually corresponding. Viewed in this double order they seem to set before us: I. The object of Christ’s Incarnation; II. Its success below; and III. Its success above.

I. The object contemplated in the Incarnation of Christ, viz. to make God known to His creatures.

(a) So the very first clause, ‘God was manifest in the flesh.’ Whatever view we take, critically, of the reading, this, exegetically, is the meaning. God is referred to here, if not named. And God is described here as being manifested or made visible ‘in the flesh.’ Just as we also read in John 12:45; John 14:9; John 1:18; John 1:14. This is how the invisible Godhead was, as it were, made visible to men’s eyes, viz. in the person of Christ, and under the veil of His flesh. Men saw what God was in seeing what Christ was. Something, as a man’s words, if spoken to us in our own language, make known to us His thoughts and nature; so of this Word Incarnate, speaking to us, as it were, in the language of flesh. It made known to men all that men could know of God’s nature and thoughts.

(b) Amongst whom was this done? Here the usefulness of the other mode of division comes into view. With the first clause of the first division we take the first clause of the second. God was so ‘manifest in the flesh’ as to be ‘preached unto the Gentiles.’ The manifestation, therefore, was not only for one race. (See, inter alia, Isaiah 49:6; St. Luke 2:32; Acts 13:47; John 1:9.) Nor yet only for one age. God was manifested where Christ was seen: ‘we beheld His glory’ (John 1:14). God is also manifested where Christ is ‘preached.’

II. The extent to which this purpose was answered.—Did this intended light effect its object? The two second members of our two triads seem to answer these questions.

(a) This incarnate Saviour, first, was ‘justified in spirit.’ There are two worlds co-existent in fact in this world of ours, as we see it now; the world of spirit, and that of flesh; the world of grace, and that of nature. The ‘true worshippers’ (John 4:23) belong to the first of these worlds, and live in it. In their world, therefore (that of spirit), the Saviour may be described as being ‘justified.’ And this ‘justification’ among such is the more remarkable because of the blindness of others.

(b) Here the other clause seems to come in. ‘Believed on in the world’—in this world of flesh and nature—this world of blindness and unbelief. Even in such a world there are those who become enlightened by this light. Passing, as it were, by the operation of God’s Spirit into the world of spirit and faith, God is indeed ‘manifested’ to their apprehensions in the face of Jesus Christ.

III. But we must look above as well as below.—This ‘manifestation’ of God in His Son was observed by other eyes than those of men.

(a) ‘Seen of angels’—rather ‘showed Himself to them—so says the first. The glory of the Godhead, that is to say, was so ‘manifested in the flesh’ by the incarnation of Christ, as to be made instructive even to the angels of heaven.

(b) But the crowning lesson, the extremest interest, would be in His return to heaven when all was accomplished. And this it is, therefore, that our final clause seems so vividly to set before us. ‘Received up into glory.’ In that hour of triumph, in that atmosphere of purity, brighter to them than ever would this ‘manifestation’ be.

—Rev. W. Sunderland Lewis.

Illustration
‘It is at least curious that the “mystery of creation,” in Genesis 1., with its six consecutive “days,” admits of a similar arrangement: the first and fourth days dealing with “light,” the second and fifth both with the “waters,” and the third and sixth both with the “dry land”; in each case, in the way of separation, on the one hand, and of production, on the other.’
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Verse 7
RELIGION AND MORAL LIFE
‘Exercisx thyself rather unto godliness.’

1 Timothy 4:7
It is often said that you cannot make a man moral by Act of Parliament. Well, that means that all that Parliament can do is to diminish the opportunities and occasions of doing wrong.

I. You must come to religion to give a man moral strength.—A good deal can be done when the Church and the nation and Parliament work together. The Church can stir up and make a sound public opinion, and that means that good laws will get passed; but besides that, the Church must do her own part in building up the strong, sound moral character which will be, as it were, independent of those laws. The Church will work in two ways. It will try to get good laws passed, and it will build up that which no laws can ever make—the moral character which is able to resist temptation.

II. In all moral questions it is difficult to draw the line between what is right and what is wrong, and it is even best to draw two lines. That is to say, we draw a line here, and we say, all on this side is perfectly harmless and innocent; and then we leave a space and draw another line and say that all on the further side of that is wrong and sinful. The space between these two lines is doubtful and debatable. The ground about which we are not certain is dangerous ground, and when we pray ‘Lead us not into temptation,’ what we really mean is that we may not be allowed to stray on to it. We are determined that we will not court a fall. Therefore we shall sympathise with and honour any one who refuses to cross the line on one side of which he knows that all is safe.

III. A firm stand needed.—It is, of course, very easy to say this from the pulpit, but difficult to put it into practice on account of the pressure of social life. At the same time it is worth while being what people call ‘unsociable’ in such a matter as this. For instance, no game is worth playing if it cannot be played without money. In cricket we never think of money, and in billiards we need not. And certainly when we hear of young girls being led into all sorts of trouble through being obliged to play bridge in country houses for stakes far above what they can afford, we must consider that this principle is worth making a stand for. Is it really good for me? Does it lift me or does it lower me? That is what we have to consider in all these cases where the ground is doubtful or debatable.

—Rev. T. R. Hine-Haycock.

Illustrations
(1) ‘You who have been much at the seaside know that we can often walk along a cliff path very near a precipice, but quite safe. Some day we come to a hurdle which bars the path. A new path has to be made some ten or twenty feet inland. Then, by and by, you get to the old path again. We know by that that some part of the cliff has fallen away and that other parts are cracking. If we are rash and young, very likely we jump over the hurdle and walk over the debatable or doubtful ground a dozen times without any harm. But the dozen-and-first time may be our last. And so it is between what is right and what is wrong.’

(2) ‘In every large town the practice of betting among men and boys, and even among women and girls, has been on the increase, causing a great deal of wrong and misery. We all feel that something should be done to create a sounder opinion on this matter. If a really strong public opinion existed, it would be impossible for many forms of betting to continue, but without such public opinion little can be done to hinder the shameful wrongdoing of the man who bets—the misery he brings upon himself and also upon his home, his wife, and his children. There are, unhappily, thousands who indulge in this practice with perfectly clear consciences. Some of them discover when it is too late that the passion has taken hold of them, and that it is a curse and a slavery. It is said that there is a difficulty in this, as in every matter, in drawing the line between what may be innocent and harmless and what is certainly sinful and wrong. But do we not feel that a man is wise and right who refuses to bet or play cards, even for small stakes? It is just as well for all of us to guard against a practice which, although it may begin in a small way, is yet fraught with enormous danger.’

Verse 7-8
CHRISTIAN DISCIPLINE
‘And exercise thyself unto godliness: for bodily exercise is profitable for a little.’

1 Timothy 4:7-8 (R.V.)

Godliness, and not asceticism, is to be the Christian’s aim. ‘Bodily exercise,’ or physical severities and privations, such as many of the early saints imposed upon themselves, is contrasted here with ‘godliness’ or piety, as being only a means to the attainment of the latter, and not therefore an end in itself. The ‘godliness’ here inculcated is well interpreted by the old English word, from which it was probably derived, viz. godlikeness. It is the cultivation of a Divine character in ourselves, a heavenly temper, taste, and disposition. Just as the ‘pietas’ of the ancient world consisted of reverent and loving attachment to the gods, and to one’s parents and family, so that of the Christian should be shown in the service of God, our heavenly Father, and the hallowing of domestic ties. The supreme aim of Christianity is holiness, a life consecrated to God and in constant communication with Him. Everything is therefore to be in subordination to this, and to be tested by it. Not even ‘truth’ in the abstract is to be chiefly sought after, but that ‘which is after godliness’ (Titus 1:1); and only as securing this end is the Christian to lay any stress upon external discipline or the rites of the Church.

Godliness requires constant training. Its attainment is the loftiest to which man can aspire. It is nothing else than being like God.

I. The Christian must therefore impose discipline upon himself.—Not that he is to invent trials or to court temptation: the circumstances of every life are divinely ordered. But that which our heavenly Father has ordained, or which Christian duty may involve, ought to be submitted to, and so submitted to as to display the graces of the Gospel, and to suffer every experience to produce its due impression upon the spirit. Difficulties must not be evaded at the cost of principle. The hardest trials and most mysterious dispensations are to be accepted as from the hand of Infinite Love.

II. To be successful it must be continual and persistent.—The most energetic similes, e.g. a fight, a race, etc., are employed by St. Paul in describing the pursuit of godliness. He that would follow the Crucified must be content to take up his cross daily.

III. Its grand end must ever be kept in view.—It is not simply the infliction of penance or privation that is to be to us a source of spiritual satisfaction. Whenever we are tempted to rest in the outward works, and to congratulate ourselves upon our diligence therein, we ought to distrust ourselves. What we have to do is not to destroy our nature in any of its parts, but to render it, as a whole, responsive to the heavenly will.

Verse 8
THE PRESENT BENEFIT OF A PIOUS LIFE
‘But godliness is profitable unto all things, having promise of the life that now is, and of that which is to come.’

1 Timothy 4:8
Religion is not meant only to fit us for heaven. It is for this present state no less. And if only we let religion have its proper place, and put it into everything, we should have little cause to be discontented with our condition; and we should arrive at the deepest and truest secret of the well-being of society.

I. That man must be entirely without faith in God’s moral government, who could doubt that He favours those who please Him, and that His blessing is upon the righteous.

II. The great end of Christianity, as respects the man himself, may be said to be to give him a sense of perfect safety. Composure is one great principle of success. And so the real Christian carries about with him the advantage in daily life, and illustrates, by his composure and its strength, the truth of the proposition of the text.

III. Follow a man into some of the relationships of life.

(a) Perhaps our first duty is to deal justly with our fellow creatures. The Christian will be a juster man in all his transactions than any other, because he has, more than any other, studied justice, and enjoyed justice, and stands the very monument of justice.

(b) The same principle will apply to love. Human love is an emanation of Divine love.

(c) In like manner, who will be the unselfish man but he who has contemplated and felt the vast unselfishness of Jesus?

IV. The conclusion of the whole matter: ‘Fear God, and keep His commandments: for this is the whole duty of man.’ There is a deeper secret of ‘social science’ than the wisdom of the wisest of this world has ever known. The real remedy of all moral and physical evil lies in that restorative process, which God has provided for a disorganised and degraded world.

Illustration
‘Godliness is not gloom, nor asceticism. It makes no man a monk, no woman a nun. To enjoy with God, all that God has created, is godliness. Godliness despises no good thing, no beautiful thing, but rather freely receives all good things in thanksgiving and turns them into gladness. In the enjoyment of this world’s blessings, cherish the confidence that they are shadows, and only shadows, of richer blessings—the perfectly human blessings and delights of our Father’s home-kingdom.’

(SECOND OUTLINE)

GODLINESS AND REPOSE
How is godliness profitable for this life? It is profitable, affording us a temperate, steady strength in all action; a sweetening ingredient in pleasurable action; a solace in painful action. If we are in true sympathy with God, as God is in Christ, our longings will be for what is pure and perfect. We shall yearn for the common good.

The promise of godliness for the life to come is rest, satisfaction with God in that rest, and enjoyment of the results of our labour in that satisfaction. Rest is a sweet and necessary thing. Our day of rest is the Lord’s day; our country of rest, the Lord’s country. He is the Giver of rest. Very close then is the association between godliness and repose.

What shall we do to quicken and to cultivate that godliness which is strength here and rest afterwards?

I. We must pray.—God our Sun is no dead orb, but a conscious Sympathiser, Enlightener, and Enlivener.

II. We must revise our estimates of things temporal that are things desirable. The worst case is that of those who profess to be spiritual, yet care for only such things. The next worse case is theirs who seek both things above and things below. But there is another case: it is to give up ‘worldly’ things because so to do is right, yet to remain troubled because others less scrupulous have got them.

III. Does our mind move towards God naturally?—Is a feeling of eternity diffused through our days? He that lives in shade does not see his own shadow; he that walks in sunshine does. Living in God we live in sunshine.

Illustration
‘St. Paul’s words are quoted sometimes as if he meant that through godliness we might make our future here and hereafter, and as if a skilful Christian man might find life a sort of palatable soup, pleasant to the dainty, by the due mixture of earthly and heavenly ingredients. Christ entered into His glory afterwards. Godliness paid its way, but that way led it to the Cross.’

(THIRD OUTLINE)

‘THE LIFE THAT NOW IS’
The essential comfort and welfare of the life that now is depend mainly on three conditions, all of which are so far within the control of man himself, and all of which rather materially influence personal piety and godliness.

I. A healthy body.—That is one of life’s very choicest blessings, whose value we never know till we come to lose it. There can be no essential comfort without health. The preservation of health, speaking generally, there can be no doubt, is directly conducive to godliness. Whatever helps to make a man clean in his body, temperate in his habits, orderly in his life; whatever helps him from indolence on the one hand, or from excess on the other, from evil companions, and causes him to keep a seventh portion of his time for worship, is helpful to that godliness which ‘is profitable unto all things,’ both in ‘the life that now is’ and ‘that which is to come.’

II. A happy home.—This is oftener within our control than a healthy body. A happy home, that brightest spot on earth, the eye of God looks down on. Love and peace in his home sends sunshine round a man wherever he goes; disorder and trouble there is misery everywhere. There are few worries of life which a man cannot now and then shake off; but who can shake himself free from the skeleton in the closet, from the worry in the household, the blister on the heart? A day will tell how many a man carried that with him without wincing down to the grave. When husband and wife are helpmeets to each other in the best sense, when order and love and goodness prevail in the house, then the man who has a hard battle in life to fight can leave his struggles behind him when he enters there.

III. A clean conscience and a holy heart; and issuing thence like a stream from the fountain, there will be holy conduct, a holy life, a life well ordered, actuated by worthy aims, inspired by lofty hopes, at peace with the world and itself, because at peace with God, trusting in His merit, sanctified by His grace, and waiting for the rest of the eternal home.

Illustration
‘An intelligent man, a Spanish marquis, while maintaining the Roman Catholic religion to be the only true one in the world, admitted the backward condition of Roman Catholic countries in comparison with others; but he held that the things of time were nothing compared to the things of eternity—an assertion which meant that the pursuit of the things of time is incompatible with the things of eternity—and that the surest way for a nation to be right with God is to neglect as much as possible the duties of earth. When this world is spoken of in such terms, and the hard duties of everyday life are treated with contempt in comparison with the duties of eternity; when to be religious is to be gloomy and morose, I understand why men should think harshly of a religion so presented, and say, If this is Christianity, I will have nothing to do with it. There is a great deal that is unreal published and preached in the name of religion, and men will not have unreality. To tell men who have to toil hard from sunrise to sunset, from day to day, from month to month, from year to year, that the matters of this world are of little consequence, is simply to tell them what they know to be nonsense.’

Verse 16
LIFE AND DOCTRINE
‘Take heed unto thyself, and unto the doctrine; continue in them: for in doing this thou shalt both save thyself, and them that hear thee.’

1 Timothy 4:16
Two outstanding things are to be noted in the text:—

I. The connection between our doctrine and ourselves.—‘Take heed unto thyself and unto thy doctrine.’

II. The connection between two great results.—‘So shalt thou save thyself and them that hear thee.’

That is not the order in which we might put those two pairs of things. Take heed, O teacher, father, mother, counsellor, to thyself, and then to thy doctrine. Take heed in order that thou mayest save thyself.

Illustration
‘While our doctrine is that by which we influence others, the best way to keep our doctrine true and right is to look after our own heart. Salvation—“save thyself.” What does that mean? Take measures to cultivate submission to God, acceptance of an atonement that shall exempt you from hell hereafter. Do you call that saving yourself? Oh, no; the real salvation that Jesus Christ came and died to give to you and me is a salvation here and now, to-day in your house, among your children, in your heart.’
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Verse 4
CHRISTIANITY IN THE HOME
‘Learn first to shew piety at home.’

1 Timothy 5:4
The test of a man’s piety is to be found in the home. It is a common complaint of to-day that men and women show their Christianity everywhere but at home and among their own people.

I. The claims of home.—The home and home relatives and friends have the first claim upon us. No amount of meeting-going can make up for the neglect of the home. Men and women have been known to look after other people’s children in Sunday-school and elsewhere while their own children are allowed to run wild, and the ground thus lost can never be recovered.

II. Piety at home.—This must be shown in—

(a) Family worship—a practice which unhappily is not as common as it used to be.

(b) A well-ordered life—patient, kind, sympathetic, and forbearing.

(c) A realisation of Christ’s presence. The truly pious person will not be content with sticking up in the living-room a card inscribed ‘Christ is the Head of this house’; he will show by his every word and thought and deed that he realises the guiding, sanctifying presence of the Master in all affairs of home life.

III. The home mission field.—Just as the claims of the home are paramount, so are the claims of our own countrymen to hear and to know the Gospel of God’s love. The needs of the foreign mission field are great, and must not be neglected, but may it never be said of us that we have been so eager to send the Gospel abroad that our own vineyard we have not kept. All home mission agencies need and deserve our warm support. ‘This ye ought to have done, and not to leave the other undone.’

SIN
‘Some men’s sins are open beforehand, going before to judgment; and some men they follow after.’

1 Timothy 5:24
There are thousands whose lives are their own condemnation. These are they whose sins are ‘open beforehand.’ ‘And some men they follow after’; that is to say, there are men all fair without, but within full of disguised and deadly evil.

I. Beware of sin of all kinds.—Sensuality, excess of meat or drink, deadens the soul, makes it, like the body, heavy and drowsy. It shuts out Jesus from your view. Beware of anger, envy, pride, sloth, a want of love, a peevish tone, an evil eye, an unguarded thought. Beware of inconsistency, of indifference to anything that concerns your precious Saviour. Such things deaden the heart, and raise grave doubts within as to whether He can love such as you.

II. One sin does not come alone.—Soon its train appears, until at length there is nothing outwardly to distinguish you from the inconsistent, ungodly, professing Christian world. The spiritual life is dead. A veil hangs between you and the Saviour. Oh, sad state to fall into!

III. The most powerful intellects of those who live in sin are mysteriously limited in the perception of truth. On the other hand, have we not often seen men of no intellectual power, yet possessing such gifts of wisdom and knowledge, such ripe and fruitful apprehensions of Divine truth, as the most cultivated intellect has never attained to?

IV. Sins which follow after.—Deceive not yourself: ‘they follow after’; stealthily, surely, like shadows, turning where you turn, dwelling where you abide, mysterious, inseparable. Oh, that a word of mine could arrest you, make you hasten to Jesus, to His precious blood for cleansing, pardon, peace! Unconverted one, may the Spirit of God open your eyes! Only He can.

06 Chapter 6 

Verse 12
THE CHRISTIAN SOLDIER
‘Fight the good fight of faith.’

1 Timothy 6:12
Here are bold brave words—words that might have been said by a general to his troops or a captain to his soldiers. And yet they were written by an aged Apostle to a very young man, although that young man was a Christian bishop. But where will you find a bolder, braver man than the Apostle Paul? Where will you find a truer soldier than his disciple St. Timothy?

What are the lessons for us to learn? That we are as truly soldiers as any of those old Roman soldiers St. Paul wrote about, and that we are, or ought to be, engaged in as true a warfare as ever they were engaged in.

I. When were we made soldiers?—At our baptism.

II. When did we enroll ourselves?—At our confirmation.

III. When do we renew our vow of allegiance to our King as the Roman soldiers did to the Emperor before their campaigns? Every time we go to the Blessed Sacrament.

IV. To what does our vow pledge us?—To renounce our ghostly enemy. To fight manfully under the banner of our Captain against sin, the world, and the devil.

V. What are our safeguards?—Striving, watching, praying.

VI. What are our requisites?—Courage, constancy, endurance, perseverance.

Illustration
‘So far from shrinking, the holy martyrs, like the Apostles of old, went away from the face of the rulers rejoicing that they were counted worthy to suffer for their Saviour, and were ready to die for Him when the time came. The aged Polycarp, Bishop of Smyrna, prayed before his execution thus: “O Lord God Almighty, Father of Thy well-beloved and Blessed Son Jesus Christ, by Whom we have received the knowledge of Thee, the God of angels and powers, and of the whole creation, and of all the race of the righteous who live before Thee, I bless Thee that Thou hast counted me worthy of this day and this hour, that I should have a part in the number of Thy witnesses in the cup of Thy Christ.” Many martyrs prayed for their enemies, and forgave the judges who had condemned them, and the executioners who were carrying the sentences into effect, as their Lord did for the soldiers who were nailing Him to the Cross. And they were not only experienced Christians as we should call them, but young and untried disciples, newly-made converts. Thus we read of a little girl of fifteen—a slave girl in truth, whose faith neither torture nor wild beasts could make to falter. Older Christians feared for her; but it was she who strengthened their faith. Before the whole circus, full of a scowling crowd, in view of the gaping mouth of the lion, she stood calm and smiling, and that calm smile of the poor slave girl proved the “gospel to be the power of God unto salvation to all who believe.” The old Pagan philosophers called it obstinacy, but the Church knew it to be Christian firmness, and the strength which Christ gives through the Holy Spirit.’

(SECOND OUTLINE)

THE GOOD FIGHT
I. What are we to fight against?—Our enemies are three in number—they are three strong and mighty kings—the Devil, the world, and self. And then, too, each one of us for himself, has to fight against his own easily besetting sin.

II. How are we to fight?—As lightly and unencumbered as possible. ‘No man that warreth entangleth himself with the affairs of this life, that he may please him who hath chosen him to be a soldier.’ ‘And every man that striveth for the mastery is temperate in all things.’ Find out what your enemy, i.e. your own special temptation is, by earnest self-examination, and then fight against that. Christian! fight bravely on and imitate thy Lord and Captain. For He was bold in attack, going up into the wilderness to meet the enemy, and yet not rushing into temptation of His own mind and will, but following the leadings of the Blessed Spirit. He was skilful in defence, parrying every attack with some passage of Holy Scripture. He was steadfast in conflict, for He persevered to the end until the Devil left Him, and angels came and ministered unto Him. So, brethren, let us not be content with repelling the first attacks of evil, but let us persevere in our resistance until the evil suggestions are put to flight, and heavenly resolutions take their place.

III. We are engaged in fighting, not ‘for our own hand,’ but for our Lord and for His faith. Hence we must fight in His Name and for His sake, for His truth, ‘the truth as it is in Jesus.’ We must ‘earnestly contend for the faith’—the one sacred deposit of truth—‘once for all delivered to the saints.’ For this is the victory which overcometh the world, even our faith. War, then, the good warfare; ‘holding faith and a good conscience; which some having put away concerning the faith have made shipwreck.’

Rev. W. Frank Shaw.

Illustration
‘This daily struggle betwixt the flesh and the spirit, this hourly conflict between the grace of God within us and our own natural and evil inclinations, is well illustrated by the reply of an aged man to a friend who inquired, “What causes you so often to complain of pain and weariness in the evening?” “Alas!” said he, “I have every day so much to do. I have two falcons to tame, two hares to keep from running away, two hawks to manage, a serpent to confine, a lion to chain, and a sick man to tend and wait upon.” “Impossible!” said the friend, “no man can have all these things to do at once.” “Alas!” he replied, “it is only too true, and is exactly as I have said. The two falcons are my two eyes, which I must diligently guard lest something should please them which may be hurtful to my salvation; the two hares are my feet, which I must hold back lest they should run after evil and walk in the ways of sin; the two hawks are my two hands, which I must train and keep to work in order that I may be able to provide for myself and for my brethren that are in need; the serpent is my tongue, which I must always keep in with a bridle lest it should speak anything unseemly; the lion is my heart, with which I have to maintain a continual fight in order that vanity and pride may not fill it, but that the grace of God may dwell and work therein; the sick man is my whole body, which is ever needing my watchfulness.”’

(THIRD OUTLINE)

SPIRITUAL ATROPHY
It is atrophy rather than perversity of will that is responsible for many of the wrecks with which the shores of life are strewn.

I. It is a defective sense of the dignity of their own personality that makes so many men fail to come to the measure of their full stature—either in their individual lives or in their social responsibilities. On the whole it is not the shattered careers that are the saddest things to contemplate; it is the vast mass of respectable and mediocre lives that have never risen, or had any consciousness that they were meant to rise, to the height of their great argument; of people who really imagine that their day’s work is done day after day when they have finished adding up the columns in a ledger and have glanced through the evening paper on the journey home.

II. The number of these imperfect, incomplete lives is the saddest thing. The great heart of the people which beats so languidly, and yet to which alone appeal can be made; the stolid unimaginativeness of hearts and ears to which the trumpet voices of prophet and reformer are merely so much sounding brass; the many educated minds to which the thought of human brotherhood, of citizenship in its larger sense, means nothing—these are the phenomena which maddened a Ruskin and soured a Carlyle. It is they which constitute the dead mass of indifference on which the waves of thought and the winds of reform seem to beat in vain.

III. Will nothing galvanise them into life?—Will nothing make us recognise that the fight is our fight, that we matter, that our opinion counts, that our bit of activity and productiveness is wanted to make the tale complete? ‘Produce, produce’—it is the message that Carlyle preached as a gospel—‘were it but the pitifullest infinitesimal fragment of a product, produce it in God’s Name.’Tis the utmost thou hast in thee; out with it, then. Up, up! Whatsoever thy hand findeth to do, do it with thy whole might. Work while it is called to-day, for the night cometh wherein no man can work.’

IV. Christianity is a gospel of work, alive and active. Its distinctive feature, if I may quote once more, ‘is not the renunciation of self, in the sense in which some Asiatic religions have inculcated renunciation, but the combination of an intense desire for self-expression with the desire for disinterested social service.’

Rev. Lionel Ford.

Illustration
‘It is the life and progress of a pilgrim to which we are called—a life of movement and of danger, with its Sloughs of Despond to wade, its perils by the way, its steeps to climb. But it is a life, too, which has the Celestial City as its goal at the end, and as we pass along the road we are conscious of a heavenly guide. Evangelist is not far off. The city is not attained as yet, ah, no! but though “we count not ourselves to have apprehended,” yet, walking in the Spirit, we may securely move forward, stretching out the hand of friendship to those that lag, while for ourselves, forgetting those things which are behind, and reaching forth to those things which are before, we press toward the mark. Let Bunyan’s own words be our marching cry:—

“He who would valiant be

’Gainst all disaster,

Let him in constancy

Follow the Master.

There’s no discouragement

Shall make him once relent

His first avowed intent

To be a pilgrim.

Who so beset him round

With dismal stories,

Do but themselves confound,

His strength the more is.

No foes shall stay his might,

Tho’ he with giants fight;

He will make good his right

To be a pilgrim.

Since, Lord, Thou dost defend

Us with Thy Spirit,

We know we at the end

Shall life inherit.

Then fancies flee away!

I’ll fear not what men say,

I’ll labour night and day

To be a pilgrim.”’

Verse 16
LIGHT
‘Who only hath immortality, dwelling in the light which no man can approach unto.’

1 Timothy 6:16
The frequency with which ‘light’ is used in the Scriptures in connection with God cannot fail to have impressed every careful student. It is His creation (Genesis 1:3), His gift (Psalms 43:3), His garment (Psalms 104:2), His dwelling-place (1 Timothy 6:16), His symbol in most, if not all, His manifestations of Himself (to Moses, Exodus 3:2; to Israel, Exodus 13:21; on the day of Pentecost, Acts 2:3; to St. Paul, Acts 9:3; to St. John, Revelation 1:16, etc.), and His very essence (1 John 1:5).

I. That there is a connection between life and light cannot be denied—a connection indeed so close that life without light is both rare and of a degraded type. God is light; and in Him we live, and move, and have our being.

II. God the source of all energy.—All other energies, physical and mental and even spiritual, are but transformations of light; so when we say, ‘God is light,’ we affirm Him to be the source of all the energy of the universe.

III. God’s covenant.—It is not without significance that when God first expressly covenanted with fallen man, in the person of Noah, the new head of the race, He chose the rainbow as the sign of the covenant—the rainbow which is not light in its compound unity, but in its Triune diversity, split up by the raindrops through which it glances. Thus it is only as the light of God’s ineffable deity passes through the falling tears of penitence that His Trinity is apprehended. Thus in saying that God is Light, if we do not prove, we must strikingly illustrate both the Trinity of His nature and the redemptive relation of that Trinity to ourselves.

Illustration
‘There is a beautiful thought in one of the old mythologies, that the rainbow is the bridge over which the souls of the departed find their way into the unseen world; hardly less beautiful is this speculation of modern science, which affirms that the light of which the rainbow is the visible expression is in reality the bond between ourselves and the universe of spirits.

Verse 17
GOD OR MAMMON?
‘Charge them that are rich in this world, that they be not high-minded, nor trust in uncertain riches, but in the living God, Who giveth us richly all things to enjoy.’

1 Timothy 6:17
In other words, the Apostle is emphasising the teaching of our Lord, ‘Ye cannot serve God and mammon.’

I. The choice.—Riches, which are indeed uncertain; or ‘the living God,’ Who not only abideth for ever but giveth us richly all things to enjoy? You have to make the choice—riches, the world, or God? Can there be a doubt? Yet there are thousands who, in their lust after wealth, forget Him by Whom alone they live, and move, and have their being.

II. The pursuit of wealth.—The love of money is eating like a canker into the life of the nation. The office-boy who steals half a crown from his employer that he may back a horse is affected by the mad craze to get rich, just as much as the man who gambles on the Stock Exchange in securities (!) which he thinks will yield a high rate of interest. The love of money, no matter in what way it is fostered, means death—spiritual death.

III. The life of faith.—The poor person who trusts in ‘the living God’ is in an infinitely better position than the millionaire who trusts in his riches. The one has treasure in heaven which can never disappoint; the other may lose his all by a single turn in the money market. Which life will you choose? The life of faith, with its positive assurance for the life which now is as well as for that which is to come; or the life which has its affections and its interests centred in the things which are uncertain and pass away even ere we have time to enjoy them?

Illustration
‘The votary of earthly wealth does, in fact, with all the energies of his nature, strain after that very security of unchangeable bliss which we preach; but, mistaking the illusory phantom, weds his whole soul to the fictitious heaven, which the powers of evil have clothed in colours stolen from the skies. The soul made for heaven is lost among heaven’s shadows upon earth; it feigns the heaven it cannot find, and casts around the miserable companions of its exile, the attributes that belong to the God it was born to adore.’

Verse 20
HOLD FAST!
‘O Timothy, keep that which is committed to thy trust.’

1 Timothy 6:20
St. Paul’s time had nearly run its course, but he could depart in peace if he could be quite sure that according to the Lord’s will the precious ‘deposit’ could be handed on; it was meant for the future as well as for the present; it had in it the gift of power and life for all generations; it was meant for Spain, which he had hoped to reach; it was the secret of happiness for ‘barbarous Britain’; but it could not reach them unless by faithful hands, as careful as his own; it was received and guarded in all its entirety and handed on undimmed and undiminished and unaltered, to be the living spring and force of the generations which were yet to come.

I want to look at four or five truths in this sacred treasure, denied, and still worse, misrepresented, to-day, which I am certain St. Paul would tell us to hold fast to with all our force of faith and hope and love.

I. And the first is—the gospel of the love of God.—Owing to local causes in our branch of the Church, men are apt to-day, when they hear of Catholic truth, to think of some point of ceremonial or ritual; but we do well to remind ourselves that, important as all those things are in their way, St. Paul would have meant by the Catholic Faith something which would go back far beyond any ceremonial, to what was or was not taking place in the heart of God.

II. And that brings me to the second truth: How are we in effect to be sure of this?—It is impossible to take one truth and leave out another of the Catholic Faith; it is the one fatal thing to do. You can defend that faith as a whole; I defy you to defend it in fragments; and the second great truth of the Catholic Faith which fits into the first, and makes it possible to believe the first, is that ‘God so loved the world that He gave His only begotten Son, that whosoever believeth in Him should not perish, but have everlasting life,’ or, as St. Paul in his four undisputed Epistles says: ‘God sent forth His Son, made of a woman, made under the law, to redeem them that were under the law,’ and that this Son, ‘though He was rich, yet for our sakes became poor,’ that ‘He was declared to be the Son of God with power,’ and that ‘through Him were all things.’ Now you will understand why I lay stress on these passages and quote them again to you, familiar as they are: it is because we have to uphold that faith to-day in opposition to a counterfeit of it, proclaimed by earnest and good men, but which is indeed ‘a different gospel.’ ‘Jesus is God; so are we’—is the modern counterfeit. I have reason to know that its similarity to the old Gospel is deceiving not a few. Is it a true description of the Gospel of St. Paul or St. John to say ‘Jesus is God; so are we’? Is it not our faith that Jesus Christ was in an absolutely unique way the revelation of the Father, that it would be nothing but the most terrible blasphemy for one of us to say, ‘He that hath seen Me, hath seen the Father’?

III. And that brings me, in the third place, to the nature of evil.—Is the devil only a vacuum? as asserted by some of the prophets of the so-called New Theology to-day. You will make the most awful mistake of your lives if you are persuaded into thinking that he is. The Catholic Church is committed to very few details of eschatology, and has never laid down that any one person is irretrievably lost; but what the Church is committed to, while it holds the Bible in its hands, is that evil is not an undeveloped form of good, but the contrary of good; that when God looked down upon His fair Creation, and saw the tares among the wheat, He said, ‘An enemy hath done this’; and that instead of some rose-water gospel by which good is going to blossom out of evil, in the trenchant words of Browning:—

There’s a battle to fight

E’er the guerdon be gained,

The reward of it all!

IV. But that brings us right into the heart of the fourth great truth of the Catholic faith—the Gospel of the forgiveness of sins. It is not enough to look upon the Atonement as an At-one-ment with God, worked by the melting of the human heart by the self-sacrifice of Calvary; and yet that is, so far as it is possible to put it into words, the vague Gospel of the Atonement as put before us in some quarters to-day. God forbid that we should deny the extreme difficulty of every theory of the Atonement which has been put forward, but we are not saved by any theory of the Atonement, but by the fact of it, and the fact of it must be preached by us in a way to satisfy the language of the New Testament. ‘The Son of Man is come to give His life a ransom for many.’ ‘Behold the Lamb of God, that taketh away the sins of the world.’ ‘The blood of Jesus Christ cleanseth us from all sin.’

V. The last great truth on which I shall speak is ‘The Gospel of the Empty Tomb.’—We are face to face every day with dying people; they look up into our faces with their dying eyes and ask: ‘Is death the end?’ ‘May I believe that I am going anywhere?’ ‘Are you sure that there is a heaven?’ And I know not what to answer unless Jesus really died and rose again. It is not enough to believe in some vague apparition, if the sacred body lay dead in the tomb, and con his grave the Syrian stars look down.’ The Apostles believed that the tomb was empty, that He really rose from the dead, that His Easter cry was, ‘I am He that liveth and was dead, and behold, I am alive for evermore. Amen. And have the keys of hell and of death.’ And it is this faith, oh Timothy of to-day, that I would have you hold fast for the comfort of the world.

Bishop A. F. Winnington-Ingram.

(SECOND OUTLINE)

TIMOTHYS LIFE AND MISSION
The text comes to us in one of the Epistles written by St. Paul to his tried friend and companion Timothy, and what do we know about that apostolic man?

I. His infancy.—He was the son, like the great St. Augustine, of a religious mother. It is a very familiar and a very charming picture, that of Timothy at his mother’s knee learning his first lessons in the Book of Life. But we ought not to think only of the grace and the tenderness of this little vignette of an old-world family party. See rather what it has to teach us.

(a) It is the right and the duty of parents to instil into their children that fear of God which is the beginning of wisdom.

(b) The ancient Hebrew Scriptures are able to make men wise unto salvation through faith in Christ Jesus.

II. His ordination.—Timothy became the friend and the companion of St. Paul, and finally he was selected to be one of the great officers of the Church, or, as we say, he was ordained. It is important to recall the text which tells us about that fact to your memory. ‘Neglect,’ the Apostle says, ‘neglect not the gift that is in thee, which was given thee by prophecy, with the laying on of the hands of the presbytery’; and in another notable passage which we may couple with this—whether it refers to the same incident or to that later time when he was specially set in charge of the Church of Ephesus—St. Paul says, ‘Wherefore I put thee in remembrance that thou stir up the gift of God, which is in thee by the putting on of my hands.’ Well, there you have first of all the prophet, the inspired layman, the representative of the Church whose voice was the voice of God, and through whom the Holy Ghost spoke, saying, ‘Separate unto Me this man or that for the work of My ministry.’ Prophecy, in the narrower sense of the word at any rate, has ceased, but in the place of the prophets stand all good Christian people. It has always been their part, and should be more emphatically and confessedly their part to bear their testimony. And then we have the solemn imposition of hands by those who were already priests and by the Apostle himself, and they also were witnesses and judges, expert judges, we might say, because they had been themselves leaders, and therefore knew the qualities which a good leader ought to possess, and, by the laying on of their hands, they ratified and confirmed the voice of the laity, using the authority committed to them for that purpose. That has been the method followed by the Church from that day to this. But those priests and that Apostle who ordained St. Timothy were something more than witnesses; they bestowed also a gift, which, like all God’s gifts, is not a blessing only, but a high and sacred responsibility. He who receives it must not let it sleep. He must stir it up, use it to the utmost, extract from it every drop of the rich possibilities with which it is stored.

III. His work.—What is it that divides the Church and therefore weakens it when it ought to be marching along as one body, conquering and to conquer, against all the evils that afflict the world? There are vice, drink, and lust and hatred and covetousness, those four sworn enemies of the human race which stand between man and his God, between man and his chance of earthly happiness. That ought to unite us all in a great holy war. The reason why Timothy was sent to Ephesus was that the Church there was torn by idle and profane questions. Timothy was despatched to that scene of contention not to plunge joyously into the fray, but to preach that there is one God and one Mediator between God and man. In that simple Gospel St. Paul knew that there was grace and mercy and peace.

—Rev. Canon Bigg.

(THIRD OUTLINE)

THE SACRED TRUST
We, who by our presence here proclaim our adherence to those Christian truths which we believe to be the expression of the teaching of our Church, are possessors of a glorious inheritance—an inheritance which may well call upon us to realise our responsibility, lest we should fail in keeping ‘that which has been committed to our trust.’

I. Great fundamental doctrines.—It may be doubted whether even those who call themselves Christians are always mindful of the great fundamental doctrines. A careful examination will show that they embraced the following important truths:—

(a) The supremacy and sufficiency of the Word of God as the guide in matters of faith.

(b) The total and absolute depravity of human nature.

(c) The Incarnation and the Atonement of our Lord Jesus Christ as the sole means of our redemption.

(d) Justification by faith only. Good works are the result and not the means of salvation.

(e) Conversion, or the personal and definite appropriation of the work of Christ, involving the turning away from sin, and the clear and conscious acceptance of Christ’s service.

(f) Sanctification, or the growth in holiness by the power of the Holy Spirit.

II. It cannot be said that these are new truths.—They have been written plainly in the formularies of our Church, but they have been allowed to become forgotten, or buried almost out of sight. But now they are proclaimed with a new earnestness and enthusiasm. The absolute necessity of a personal as opposed to a formal and mechanical religion is preached with an irresistible force and power.

III. We must maintain these principles.—From these we dare not swerve or shrink. To do so would be fatal. Here is ‘that which is committed to our trust.’ Let us strive to keep it. Steadfast in the faith, definite in doctrine, active in service, who is there amongst us who believes that we can fail? God grant that in these perilous times we may have grace given us to hold fast and to persevere, so that we may in these days kindle again the fervour and ardour of olden times, and by the vitality of the principles which are so precious to us, as well as by the self-sacrifice and self-devotion of our service, show that we are determined to keep that which is committed to our trust!

—Rev. Prebendary Kitto.

